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OgyU SoraiOn Distinguishing Name®ook 1,
Zhong/Yong/He/Zhong

ONUMA, Tadayoshi and HUISSEN, Michael

Summary As in previous installments of this translation we depend on
the erudition of Professor Nishida Taichiro the editor and translator of the
edition of SordisU O O O, which appears in lwanahsi Nihon Shiso
Taikei, and the editors of Meiji Shdi® Shinshaku Kanbun Taikei.
Abbreviations can be found in previous installments of this translation.
Key Word : 0 00 00O Zhong, Yong, He
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1. Zhongd means not going to excess and not falling short. In some cases it is a
name for the dao, in some cases it is a name for a virtugl J[dend in some
cases it is a name for xing. When it is said that Shun employed the zhong for the
benefit of the peoplé or that Tang established zhong for the benefit of the
people,® it is a name for the dao. This interpretation can be found in the Junyi

chapter of The Book of History:The xin of the people does not have zhong;
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only you [the ruler] have zhorig® In my view the li [0 ] of the world is the
ultimate of‘not going to excess and not failing to reacfhus, men, whether
wise and knowledgeable or foolish and unworthy, all merely seek zhong. Thus it
has been since the advent of men on earth. Howevetsmigny [1 ] differ and
the manner in which they see things differs in accordance with their xing'sMen
circumstances differ and the manner in which they see things differs in
accordance with their circumstances. Thus zhong is not fixed. This is the reason
for disorder in the world.
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So the ancestral kinJsestablished zhong and made it the standard [jf and
had all the people of the world act in subordination to it. Thus the character for
standard [jil ] can be glossed as the character zhahy [Thus zhong is known
by the sages alone and can not be known by the common people. In general,
zhong refers to the systems of(ll [ and music, virtue and yi, and many oth®&rs,
which the ancestral kings established, and all these are standafd$. [ji
However, the reason why the ancestral kings made (these things) zhong was not

because they established, based on the manner in which they saw things, minute
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detailed principles which are not biased or one-sidadd which do not go to
excess or fall short, nor was it because they established standardsrijorder
to have students follow them and thereby seek minute detailed principles which
are not biased or one-sided and which do not go to excess or fall short. They were
only concerned to bring stability to the world. Thus they established zhong, made
it the standard and had all in the realm act in accordance with it. Thereby, indeed,
for the first time the world could be united and disorder brought to an end. Thus,
that which the ancestral kings established is not something exceedingly high or
remote but is something which all men can carry out by their own efforts. The
wise and knowledgeable bend their knees that they may not exceed it and the
foolish and unworthy stand on tiptoes that they might rea€hTihis is what is
called zhong. For example, in constructing the capital, if one constructs it in the
east then the feudal lords of the west will not find it convenient and if one
constructs it in the west then the feudal lords of the east will not find it
convenient. Only by constructing it in the center of the Wonkdll the distance
traveled by all the feudal lords be the same. Though the distances are the same,
how could they ever be (precisely) equal for each and every fief. Though the
distances may not be precisely equal for each and every feudal lord, the
differences should not be so great that anyone, provided he makes the effort, may
be unable to reach it. Thus, although the dao of the ancestral kings is not distant
from meni® that one must make an (appropriate) effort in order to achieve it is
called zhong.
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Yet, the zhi 0] of the ancestral kings was great and their ren perfect. Their
prudence was profound, as they did not merely plan for the stability of their own
times but also nurtured and perfected it unfailingly to stabilize it for eternity and
see that it did not declirt€. That which comprises the dao seems yet circuitous
and not near human feelings, like something misty and minute and not easy to
understand. This is the reason why one is unable to fathom the sages. The zhi
[O] of later Confucians was small and their prudence shallow, though their good
faith was acute. Thus, they were unable to perfect virtue within themselves by
following the dao of the ancestral kings nor to serve in carrying out good
government over the people. On the contrary, they sought to exhaust it by means
of words (rather than deeds). The Cheng brothers and Zhu Xi sought to perfect
the minute detailed ultimate [supreme ultimatél | by means of that which is
not biased or one-sided and which does not go to excess or fall short. Master
Jinsai selected only those aspects of the dao of the ancestratkingish are
easy” and made them zhong. Victims of the above disease, they succumbed to

these errors.
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Rule 2. The expressions zhongyongt{lizing zhond, O O] and zhonghe
[‘harmonizing zhorig O 00 ]*° are both names for virtues [d&]. Zhongyong

means that which can always be carried out without excessive difficulty. Such are
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filial piety [O ], obedience to one elder brother(] (O)], loyalty [O] (to onés

lord), and trust[l ] (among friends)® At the time of Confucius lil ] and music

[0 ] did not flourish and among the people were few who possessed the virtue
of zhongyong™® Thus the teachings of the disciples of Confucius made
zhongyong a pivotal point.In going to a distant place one must begin from a
nearby place and in climbing to a high place one must begin from a low ptace

is likened to this. Théhigh and bright the'detailed and minute‘the broad and
great are all derived from zhongyony. Thus Zi Si [0 O] said, “derived from
zhongyond. ® Though one may have the virtue of zhongyong, if one were not to
study the dao, one could not make oneself a jufzil[]. Thus Confucius
employs the wordpeoplé in the above statemett. Also, there are expressions

like “the small mars zhongyon§?* and“to choose zhongyorig?® During the
Warring States Period there was also the exprestitilities did not reach [the
level of] zhongyond.?* Although it may have lost its true meaning in becoming

a commonplace which spread everywhere, still it is possible to see the ancient
term. As for the character yorig, the virtue of music contains both the
character zhiilt=” and yong. That [music] which is used for the deities of Tian
and earth is zHi§ and that [music] which is used for the people is yongThe
expressiort yongyongzhizhi O O jikiit* in The Book of History also expresses
the very same thind.Service to the peoples called yondg™” How could this

ever mearfnot changingy?  The Song Confucians were blind to words. They
labored to make minute and detailed interpretations and thereby to delimit the dao

of the sages. They were mistaken.
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Rule 3. Zhonghél OO0 is a virtue of li and music. In The Li of Zhou it says,
“Teach zhong by means of li and teach he (harmony) by means of"'nitisie.
means to be mild and submissiie] . When the ancestral kirf§sdetermined

li, the worthy bent their knees that they might not exceed it and the unworthy
stood on tiptoes and tried to reach it. This is zhong. When they set the rules of
music, the eight sounds and five voiéesvere harmonized and thereby put in
order in the same manner as the five fla¥oiso that mers virtue was cultivated

and thereby the harmonized material forces{]di of Tian and earth were
elicited. In addition, following that which human feeling delights in, they guided
this by being mild and submissive and thereby made all in the realm mild and
submissive to the moral 1&w and thereby reached the point of perfecting
customs. This is he. Also, in The Li of Zhou are the six virtues, xiao [filial piety
01, you [friendshipd ], zhi [respecti], yong [servicel ], zhong [moderation

01, and he [harmony] ]. Thus to music are added zhong and he. | believe that
when the eight sounds and five voices were harmonized and put in order, as a
matter of course, the deficiency of going to excess and falling short disappeared.
The Zhongyong says$,The condition before joy, anger, sadness or happiness
manifest themselves is called zhong and the condition when they have manifested
themselves and all stay within bounds [jig is called hé, * and so zhong and

he depend upon each other.
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Zhong is a virtue of xindJ . The disposition of human beings is originally not
like the one-sidedness of beasts. Although there are differences as those between
the intelligent and the foolish and the worthy and the unworthy, everyone has the
xin [heart/mind0 ] of promoting each oth&s growth, helping each other, and
cultivating each other, as well as the ability to act practically and make a living.
In accordance with what they learn, they are capable of changing those very
customs, just as one in the center can move to either the left or the right or
forward or backward. For this reason this [the virtue of xing] is called zhong. A
statement likeyHuman beings are born receiving the zhong of Tian and 'earth,
(*37) is also of this nature. The stateménthe condition before joy, anger,
sadness or happiness manifest themsélv&srefers to that time, just at birth,
when one is as yet totally ignorant but already has this virtue and thus [this
statement] does no more than make manifest the reason why the xing of human
beings is able to be in accord with the dao of the ancestral kings. It does not say
that because they are neither biased nor one-sided, they are no different from the
sages. When this is calléthe great root of all in the realinit merely means
that when the sages established the dao they established it in accordance with the
fact that human beings indeed do have Xihgnd that there is not one thing in
the realm that is not based on this. The statefrieatcondition when they have
manifested themselves and all stay within bodnissplies that the teaching of li
and music, by cultivating the virtue of human beings, can bring joy, anger,
sadness, and happiness within bounds when they manifest themselves, and thus

does no more than make the claim that together the dao of the ancestral kings and
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the xing of human beings are mild and submit to each other without running
contrary to one another. Thus it is sdide is the dao to which all in the realm

must submit. ** That is, it meansfollowing onés xing, this is the dab @ It

does not mean that keeping joy, anger, sadness, and happiness within bounds is
he. The Song Confucians were blind to ancient words and they did not know the
ancient dao. Thus their interpretations are all mistaken. Scholars, consider this

well!
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Rule 4. The term, he, when it appears as one of six virtues in The Li of Zhou,

is the name of a virtue. The reason for this is that in order for human beings to
perfect virtue by means of learning, there must be distinctions between the six
virtues. The same is also true of he as it is used in the Liu Xiahui chapter of The
Mencius?® In all these cases the meaning is that one must be mild and
submissive with respect to things [Wi] and not oppose them. The reason for
requiring he of the post of the minister of public works as his abilityas that

this minister handled public works and building construction. In all building
construction one makes things by submitting to the xing of metal, wood, leather
and the hundred materials. Thus, unless one is humble and subtfiissideis

able to harmonize (he) with the xing of things, then one will be unable to handle

such things.
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Rule 5.“To truly grasp zhorig®® means to carry out the undertakings of the Son

— 100 —



oobooooomooboooooooon

of Tian. Antiquity made grasping zhong the dao of the sovereign. Thus, it called
‘ carrying out the undertakings of the Son of Tiggrasping zhong Were this
not so, the expressions in the above passages from The Analects and The Book of

History would not mesh.

600000000000 oooooooooon
Rule 6. An expression likgthe man of) zhong cultivates (those) without zHong
‘T is a case of naming a superior character or temperament zhong. | believe that

this is a common or vulgar usage.
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Rule 7. The expressiohshizhond “ means advancing and retreating in
accordance with (the demands of the) time and seeking to have li and yi properly
concur. It means the same thing“éss appropriately carried out in accordance
with (the demands of the) tinie’® In this case the character zhong should be
read with a falling tone and is not the zhong of zhongydrigg and zhonghél

O (where it is read with a flat tone).
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8. Zhong[O s rightness [zhen@l]. The Book of History says,Shangdi (the
Lord of Tian)O O bestowed [jiand]] zhong on the people below; they follow

this eternal xing.® It also says; Tian succors the people below; it makes their
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rulers; it makes their teacheérs®” The reason for this is that Tian makes rulers
and teachers and they set an example for the people whereby they Borrect
themselves and if the people submit to their teachings, then they will not lose their
constant xin [heart/mind ]. ‘To bestow [jiang O ] [in the above quotation from

The Book of History] means the same thing in the [following] expressions from
The Book of Li:“bestow through the ancestral mausoléuffi;“bestow through
mountain and rivet; %" “bestow through the five gots™ “the ruler bestows
virtue on the massés®™ The reason why this is described'ader and teacher
setting an example for the people whereby they correct themsglvesd that

this is attributed [ultimately] to Tian is, as with Tian in the expressithign
prepare$ and“Tian makes ready>® that this is carried out by serving the dao of
Tian. Such was the dao of antiquity. As for other expression$Tile® induces
zhong in theni, s they are antonymical tbTian wrests their spirits from thein.

%0 Suddenly enlightened, this person carried out good deeds; surprised, he
thought that this might well be the will of Tian. Thus, he means that Tian drew
rightness from him. The expressidjelding to Confucius, also means finding

the correctness in Confuciu¥.lt means making correct by means of the words of

Confucius.
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