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Ogyu Sorai, On Distinguishing Names, Book 1
Yuan, Heng, Li, Zheng.

Tadayoshi Onuma, Michael Huissen

As in previous installments of this translation we depend on the
erudition of Professor Nishida Taichiro, the editor and translator of the
edition of Sorai’s [#4 ] which appears in Iwanami’s Nikhon Shiso Taiker,
and the editors of Meiji Shoin’s Shinshaku Kanbun Taikei. Abbreviations

can be found in previous installments of this translation.

JCEFIA
Yuan,/Heng/Li/Zhen: Four Rules.
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HEL, BRI RIE, ATUURE, St FRE, B8z, N85I RKiE
MEBNZ BRIz, BHMZ, AIUBRIEINTR, LRHGERATZR, Ll

EIRFT R, URBFZEINR, UBEANZEIRNTR, HHEA A28
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1 Yuan 7% (beginning), heng = (non—obstruction), 4 Fl] (usefulness), and
zheng H (constancy) are terms which express the de (properties) of the
divination signs gua . All Confucians who maintain that 77an has these four
properties are mistaken.” As for taking gian [#7. strength-masculinity] to be 7Jan,
* people of later ages said this because they construed its shape [in this way]. In
fact, granis as a matter of course gian and 77anis as a matter of course 77an, so
how could they ever be intermixed? In the case of the expression, “in divination
is the dao of Tjan, the dao of human beings, and the dao of earth” as well,
people of later ages played with the shapes [of these divination signs] and merely
came up with the idea that in 7he Book of Changes are these three dao. How
could this [Z.e. gian] ever of necessity be the dao of 7ian? On the whole 7he
Book of Changes has divination as its main purpose. Thus the use of words in it
is not the same as in that of other books. The manner in which it is to be read is
also not the same as that of other books. This should be clear from expressions
like: “to examine [the shapes]” and “to play with the words,” and “one can
not make a fixed principle.” ° Thus, the statement, “gianis yuan , heng, I, and
zheng in divining the divine will,” must indeed be examined in terms of
divination. There is no need to draw in the dao of 77an or the dao of the sages to
interpret it. When it comes to its practical application, it is possible thereby to
make it the dao of 7ian, or it is possible to make it the dao of earth, or it is
possible to make it the dao of the sages, or it is possible to make it the dao of the
Junzi, or it is again possible to make it the dao of the masses. That is why it is

said that “one can not make a fixed principle.”
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Yuan is the shou (beginning, ruler, neck). The following are all examples
of this usage: “the ruler is brilliant,” ° “the courageous have no concern for

» 7 <

when they may lose their necks, it is said that the bull [to be sacrificed] has
one neck and a large stride.” ® Making the year of a ruler’s accession to the
throne ‘the beginning year’ is also a case of it meaning the neck and neck itself
being converted to become the beginning. The two divination signs, gian [§Z
strength—masculinity] and kun [ weakness—femininity] are the beginning of
The Book of Changes. Thus there we say gianyuan [¥7t] and kunyuan [35¢]
and by means of gian and kun the yuan [beginning] of the [remaining] sixty—two
divination signs is made. Thus, as for “how great is the gianyuan” and “what
perfection the kunyuan,” both are spoken linking yuan with gian and kun.” Such
is not the case with Aeng [ non—obstruction], # [fl] usefulness], and zheng

[H correctness in divining the divine willl. Thereby can it [/.e. the meaning of

yuan)] be seen.

. Ht, ESIENZERM, THEEAN, M AR,
Hid A N2, AESt, BAZRE, MIEZEETREERLE, EHE
Fh, LISEZ SR, Rk AR, &R, QLR Z BT %S
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“Yuan [5t] is the chief good” " was interpreted by drawing on the dao of
the sages. Yuwan is a name for de." “The one man (i/e. the Son of 7ian) is
superbly good” " is an example of this. Surely this speaks of the man in whom is
the de of the ruler. Here too, yuanis construed as neck. The man in whom is the
virtue of the ruler, a man like Yao who “was so unfettered and broad minded that
the people had no words to express it,” " is the ultimate example of this. If one
compares Yao, who “truly well relinquished [his position] with reverence

Z%,”" with Shun, who was appointed on account of his wisdom, and Yu, who was
appointed on account of his achievement [in subduing the floods]," one should
be able to see the reason why thereby this was made the de of the ruler. As Tang
considered Yi Yin to be his teacher, thus he did not reach the level of Yi Yin;
King Wu did not reach the level of the Duke of Zhou in the extent of his abilities
or the extent of his talents;'" and in like manner for those descending from them,
Duke Huan did not reach the level of Guan Zhong in ren'” nor did Gaozu [founder
of the Han Dynasty] reach the level of the three heroes™ in ability; however
every one of them was able to become a ruler. Thus that de which makes a man a

ruler lies in something other than this. Thus it is named and is called yuan.

SRR o, #H. JoE Ik, SRR AL th, HAEE AT EZ,
RUBRBEANZR, MATTEHEEM, RENE, AFEATR2E, H
FREMZ, MERCRURREM, BEREMRIT, Moz, ARz
B, SR InE IR, NEZIE, AERBEE, MEMEN, NESH
Zo MAEAEETN, RFZKEM, HEEITLHR, B,

So, then, what is that which was called yuan? The Book of History says,
“The ruler [JGH] is bright.” ¥ This means that he is able to discern men[’s
natures] and to delegate authority to them. If he is able to discern good men and

to delegate authority to them, then that is sufficient for him to become the chief
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of the multitude of good men. Thus it is said, “Yuan is the chief good.
However, it is difficult to discern good men. Were he not to make the de of
bringing stability to the people his very flesh and blood, then he would be unable
to discern them [good men]. Thus it is said, “If one makes ren one’s very flesh
and blood, then that will be sufficient for becoming ruler to the people.” * All of
these [quotations] take their meaning from yuan and extend it by analogy.” Thus
it is wrong to make ren over into yuan.” The de of a ruler of men lies not in
discerning general affairs; it lies in discerning good men. It does not lie in doing
things yourself; it lies in delegating authority to good men. This is the greatness
of discernment. Thus, when in all of the explanatory ‘wings’ of 7he Book of
Changes all instances of the character yuan Jt are read to mean ‘great’ [da

K], it is for this reason.”

2 FH, WHHIEREAT, WPTHERN, soEH, REZEITH, hEE N
BB, BEEY., KKZR, EITRER, NI, 5wk
Zil, HETRER, FAMECE, HUELat, ERBE2AT, MRk
BAELTR, B2, RSB E0 R EH, RBLAF5E,
FRFFE, YRR, SRS, TFes, R, BFZ
= TEFEIRG, HOASC, WEEET, ANEEER, MR, HIRRER,
TEEMERREERS . RERIE, BHH, AMFTRF. FAFTHEL, HIET
LR E,
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Rule 2. Heng [%¥ non-obstruction] [is a term used to describe the condition in
which] the dao is carried out vigorously and [in which] nothing blocks or stops.
The expression, Yuan is heng (i.e. the beginning is not obstructed), is [used]
when dao is carried out by a great one.” The expression, xiao is heng (i.e. the
lesser is not obstructed), is [used] when daois carried out by a lesser one.” It is,

for example, as when one boils something.” There is no limit which the g7 of
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water and fire can not reach. It is, for example, as in the // observed when feudal
lords sent emissaries with gifts to the Son of 77an to pay their respects [ pinxiang
=] There is no place through which “the dao which practices xin [{§ trust]

* can not pass. Xing % was originally the

and cultivates communal harmony”
xiang % of pinxiang T&= and when borrowed from it thereby used to express
the idea ‘to pass through’. Surely the /Z which the feudal lords observed
when they sent emissaries with gifts to each other to pay their respects were not
neglected by even one feudal lord.” This ‘passing through’ was vigorous. Later
ages on the basis of similar pronunciation mistakenly took the xiang & of
pinxiang ¥EZE to be [the same as] the xiang & of shixiang %5 (to receive a
meal).” However, in the // observed when feudal lords sent emissaries with gifts
to the Son of 77an to pay their respects [B2%L] there was both xiang % and
xiang %5.” and if the pronunciation of the two was the same how were the two to
be distinguished in those days? Thus, the xiang % of pinxiang F&= and the
heng = of yuanheng JT are combined to form the pronunciation xeng” and
the xiang B of shixiang % is pronounced xiang.”* When the character
combination pinxiang WEE is written with Aeng =¥ replacing xiang , then the
character combination shixiang B8 is written with xiang = replacing xiang
%5 and when the character combination pinxiang ¥&3% is written with xiang =,
then the character combination shixiang %8 is written with xiang %5. In
pinxiang ¥E= only b/ B and horses are offered and in shixiang 2% a meal is
proffered.” Thus 7he Book of Changes says, “Dukes offer gifts to the Son of
Tian to pay their respects” and “Kings (like King Wen) offer gifts to the

Western Mountain to pay their respects.” * Thus one need only look at this.

3 FIAEFE, MBEEFRRE DARRA, BBRFImAT, B RAEE,
R E A PTR, RMAZ A, EMHEE, BFIE, BEEE A,
B 2, R g . BRI, 05 BRI ME, R, &
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TR AR, REFZRM, R, FIRT, SRR, 2F]
2R, HEER, HEARL, FEHEZTEZ, FIEITHEARE
Zo REREO, RMUWES L, RFEHMEGERIE, [EktE, 2R

WO L EZANHF 2, MEHRLEENY, UERAHS 2. FwE. Fli
Y. R, Bz, MEYAATALG. SEMYREURmE mE
IARFAFZ 0, FHLLR BRI, RR, AjHERUERZ, AR TR,
LS EUE 28RS B,

Rule 3. L/ Fl] has several meanings. The /# in statements like “The junz is

ES

persuaded by the y7 #8 of a thing and the small man is persuaded by the // of a

» 37 <« » 38

thing; It is carried out based on /2” * and “Seeing # he thinks of y7/ 7%~ ¥

all mean gaining something to make a living. This // means material gain. The //
in statements like “Making good use of li (utensils) and enriching one’s living” *
and “sharpening one’s tools” * both mean to have good control of one’s utensils
and to make them convenient in using them. Yong A means ¢/ [#5 utensils].
This // means usefulness. The /7 in these quotations from 7he Book of
Changes, “one gains by advancing” ¥ and “one gains by crossing the great river

» 43

(dangerous though it may be), both mean that success follows from taking

action. This /' means favorable li [5#//]. The Z in these statements, “to

” "and “to benefit the realm,”  both mean benefiting oneself and

benefit things
others. This /i means profit [fl]%%]. Thus the meanings of Aeng and /7 in The
Book of Changes resemble each other. Heng is used to emphasize carrying out
the dao and // is used to emphasize success in carrying things out. This is the
only difference between them. For example, when one says this employing the
expression pinxiang [45], it means precisely that by means of this the feudal
lords moderate [their antagonistic relations] and yield [to each other] and the

country is benefited. This is /. Thus in the classics this meaning is employed

mainly to refer to that which benefits from Z and when the Wenyan Wing of The
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Book of Changes goes so far as to employ the expression “to benefit things”, it
means mainly by this that which bestows /. This expression “benefiting things”
means to profit [Fl]%%£] the myriad things. This is ren. When one employs yi %
without exception to achieve this, in due time things will be benefited and
thereby profit attained. Thus it is said, “To profit things is thereby sufficient to

achieve harmony with y7 $%.” ° This harmony is like the one in the expression

o .
It means to achieve sameness by

“the five flavors harmonize with each other.”
means of difference. Renis great. Were one not to differentiate on the basis of y7
%, this would mean that ren could not be achieved. So, the Wenyan Wing of The
Classic of Changes is merely explicating the changes entirely on the basis of the

dao of the junzi.

[

4 HEH, FFPEALL, HERYRE., HECR TR, & b E2E,
AEFENESHFERR M, LR TzHFE, ATELE, MREELES, A
I FiE. NBERIZ, MRBEFTE. HIARGERZ, AR, BeRlamrE,
B, RFEAD TR, F2ptbisgEth, S AME b, DI HLEE,
RS R R G E, BB RE, F2ATPlpit, SHEp, Hk
BE, R, REAFEPER. WKRARE. SGEREBERME, WR
KB ZMEAM, REHME, dokzik, LFH, REmER, RIE. B
ZHlE, FEHEA, A, JBl. AW, Bk —. KB THIMAH, KHK
ZH, WAREZFEM,
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Rule 4. Zheng [H] is a term which refers to the changelessness and constancy
within. It is said, “Developing things and bringing enterprises to fruition” * and

» 49

“bringing to fruition what the realm strives after.” * Thus, the dao of divination
by turtle shell cracks and fifty bamboo rods was originally for the purpose of
encouraging people to apply themselves to their work without succumbing to

laziness. By and large the projects of the realm are [achieved] half by human
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effort and half by the will of 77an XK. Humans can know what human effort is
capable of. But they can not know what the will of 77an is. Not knowing it they
will be in doubt. In their doubt, they will succumb to laziness and fail to strive.
Succumbing to laziness and failing to strive, they will not even employ human
effort. This is the cause of the failure of projects. For this reason the sages
created divination by turtle shell cracks and fifty bamboo rods and thereby took
this doubt into consideration, thereby enabling humans to know the will of 77an
and to achieve (their purposes) without desisting from what they most strive
after. This is how projects are completed. This is why the expressions
“Developing things and bringing enterprises to fruition” and “bringing to
fruition what the realm strives after” mean this very thing. However, were one
to lose zheng (the changelessness and constancy within), in the end he would
after all succumb to laziness. The reason why the majority of the hexagrams all

]” *is because they are stating the

say, “where there is zheng there is Li Fl
certain success which comes as a result of constancy. “If one does not maintain
one’s de constant one will suffer dishonor. “When Confucius says, ”simply not
divining,” this is what he is referring to.” Other examples include: “Changing

» 52 ¢

means regret [Aui 1] and not changing means zheng. Constant (zheng) and

victorious. ”  “ Constant and humbly steadfast.” “ Constant and clear.”

> 53 «

“Single—minded and constant.” The junzi is constant and does not aspire to

» 54

being understood by others. The character zheng in expressions like “a

zheng (chaste) woman” [zhengni B #2] all mean constancy.”

MAMRZINE #HIEH, AU HE, BEBLL, RBERL, 2, BE
BhL, BRIERGAL, RN L, FEEOR T, AlLRHEMEE, ARTZ
Y, MEPEARTAIZR, MEMHEBVEN L, KGR YE, BRI, K
PERNZE, AR HE, RIIERIEZFRM, SRMAIE FE R, BCEH,
HE R LR, IR S 2B S A .
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There are also cases in which the character zheng 1E is read for zheng
H as it often is in 7he Book of Changes.” Zheng 1F. means that the positions
(of the solid and broken lines in the hexagrams) fall precisely where they should.
This is what is meant by yin F& being in the yin position and yang B being in
the yang position.” When yang is in the yin position and yin is in the yang
position this is like moving fish and (snapping) turtles to a mountain and planting
grass and trees in streams and oceans. That is to say this can only result in their
losing their xing [ essential nature]. Generally speaking, the xing 4 of the
things of the realm can not be independently changed. Thus it is said, “That
which is // Fl] and zheng B is xing P [ie. essential nature (structure & and
stillness ##)] and ging 1% [ie. true feelings (function FJ and movement h).”
* However, if a thing and its position do not correspond, the result will
inevitably be the loss of xing 1£. The loss of xing 4 implies change and one will
then be unable to attain zheng. This is the meaning [y7 %] of reading the
character zheng [1F] for zheng [FH]. If one does not falter in one’s aim, one will
be able to achieve every one of a hundred projects. Thus it is said in 7he Book of
Changes, “Being zheng [ constant] and gu [[# stable] is sufficient to handle
any affair.” * And this is employing the dao of the junzito interpret 7The Book of

Changes.

TLEAE, SR, FERyl, S, MBS EGHA, LA
No HBUBARLE, LRSI, RS ZAFZME, FTLLGMERE, &
BERBEMEEESLUTE, X RILER 2, RIERER, TR, &

In some cases yuan JT beginning is taken to be shou & neck, in others
da K greatness. In some cases hAeng = non—obstruction is taken to be tong i@

passing through, in others pinxiang [FE=]. In some cases /7 Fl| is taken to be to
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profit oneself, in others to profit others. In some cases zheng B is taken to be
not changing and in other cases to be proper correspondence. This is why it is
held of The Book of Changes that “one can not make fixed rules of it” ® and
what distinguishes it from other books. Nevertheless, Confucianists of later ages
have employed the dao of 7ian to distort [the meanings of these terms] with
additions and by going so far as to assign ren, yi, /i, and zhi {=F%T8%% to these
terms. They render the meaning of such passages unintelligible by gross

distortion and sophistry. How flagrant can their nonsense be!

T T Fl - ORI

"NS 12.261. According to Kanaya Osamu, Sorai is here opposing the
cosmological interpretation of Cheng Yichuan F&{#t)I| who maintained that gian
{7 represents 77an K and that yuan, heng, i, and zheng JCFH|E are its
manifestations. Sorai maintains that they are merely an explanation of the
divination sign g¢ian #%z. Throughout, Sorai will be attacking all metaphysical
interpretations of 7he Book of Changes.

CCY) WEXEAn -l AR EH SRR Dk Y S R E
According to Kong Yingda’s notes on Yijing Qian illustrates 77an, and on
account of this the four de are all held to be de of 77an.

Cf XXTC. SKT 3.7. (Zhu Xi's /NEERERE) T FHIH ., KiE.ZH |
Yuan, heng, I, and zheng are the never—changing dao of 7ian.

YCY) BEME R, Kt Qian s Tian.[ 5% (F) JuA kR
HEHetl, 1974, p. 446. (BHUE KR 10)

'CY) BEHA T B2 AEM RREM,. ARERE. ANEB. A
oS, EFMilz, #oN, SNEIEEM, ZF 28| The Book of Changes

is vast and includes everything. In it there is the dao of 77an, the dao of men and



KA T4 ] DFRIE] OREOIGR

the dao of Earth. Each of the three K+Mfi- A\ is represented with two lines and
thus a sign consists of six lines. The six lines are nothing but the illustration of
the dao of the three elements. /bid., p. 418.

P CYJ BERHA b DR R R RIS S M e He ik, Bh I8 2 i B
H /5 ] Thus when ordinarily at rest the Jjunzi peruses the message conveyed by
the six lines of his divination sign and knows that it is indeed fitting. When going
into action he observes the changes in the six lines and fully recognizes the good
or ill luck contained in the message. /bid., p. 311.

CY) BFHR T 5 2 A FEMARTIE, 2l - B EEAE, 6
ANHE. ETFEH . WIZAR S AT % M MEZEFTIE | The book for divination
should never be far away. That which makes up the dao is constantly changing,
never the same. It shifts through the six positions up and down and is never
stationary. Soft as well as hard, defying judgment by any fixed standard, its only
property is change./bid., p. 412.

" CHS]J 2.2.4. SKT 25.65.

"BMZ 3B.1. SKT 4.198.

*CLJ 2. SKT 27.73.

*CYJ 1. SKT 23.103. Also, CYJ 2. SKT 23.160.

“CYJ 1. SKT 23.113.

"NST 36.580. CYJ.1 SKT 23.113. [ 17 L IU{EZH | & H§zc F 7
H | The junziis someone who practises these four de. Thus it is said that gian is
yuan, heng, Ii, and zheng .

CHSJ 15. 3. SKT 25.206.1 « JRERA TLIE, K NE/EEFK ] Thus
also the yuande (beginning, principal de) which 7ian has bestowed on us shall
never be forgotten in the royal family.”

CHSJ 17.3. SKT 25.232.1H:ME AL, 7EfE T 7If the king stations
himself at the deyuan (beginning of de).

GY 17.1. SKT 67.677. /& T F4& & A Lt | These five kings all
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possessed yuande (beginning, principal de).

¥ CHSJ 37. SKT 26.425. KM FI—AJCE, EHMLLHIf the one
man (7 e. the Son of 7ian) is superbly good, all countries will thereby be zheng.

YBLY 8.19. SKT 1.191. 1Kk ZE:Z 2% Fth, BUBLT-MER 2 K, MESE
Al . BT RIEEFEL B | How great a ruler was Yao! Majestic and sublime, he
alone was worthy of the greatness of 7ian. He alone modeled himself on it ( 77an).
So far-reaching was his influence that people were unable to pin him down with a
name.

"'CHSJ 1.1. SKT 25.19.

" NST 36.580. C£ BZY 2.2. SKT 2.210.T %k A1 EL | Shun was
indeed a man of great zAi (wisdom).

Cf CHSJ 29. SKT 26.371. Praising Yu's achievements.

“ CHSJ 12.1. SKT 25.166. [Ty cfa R 42 25, Regd R
Your great—great—grandson is not equal to me in versatility and
accomplishment; nor can he serve spirits and gods.

" Cr OSBM ren 1= 2.

" NST 36.580. The three heroes (of the Former Han dynasty) were
Zhang Liang 3EE (d. 168 BCE), Xiao He #i{a (d.193 BCE), and Han Xin ##
1§ (d.196 BCE).

¥ Cf note 6.

® Cf note 10.

® Ibid. Also, CYJ 1. SKT 23.113.[ B {=, LAE A I The junzi
incarnates ren, and is thereby qualified to be a leader of men.

“CY) BEHn LTS OF) I8 ARl B35 | 2964k, 1974, pp.
345-46. (AREELKFA10)

* CY]J 1. Kong Yingda FLBE commenting on this passage states!JT
A=t =HIRLAL., FIRNZSH . HBI{E ] Yuan is nothing other than ren, heng

nothing other than /7, //nothing other than y7, and zAeng nothing other than xin.
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CrJSL 1.6. SKT 37.11.TIUFEZIE, B TH 2~ MR —F, &5
HIELIUZ ] Yuan includes the four de and; ren the five eternal verities. Often
referred to exclusively, it (ren) subsumes the other four (y7, 7, zhi, xin FZALEE
13).

“CYJ 3. SKT 23.196.17, JuFFIH, «+ 5 H, i, WIZAh A2 1M
AL EFRR T, KEE | Here the supposedly Confucius’s Commentary () on
the "zhun—gua’ (FB.E) interprets 7% as meaning K*: “the coming and going
(*%) is great (K).” (The non—obstruction is great.)

® CYJ 2. SKT 23.160. Also, CYJ 14. SKT 23.359. Also, CYJ 18. SKT
23.416. Also, CY]J 46. SKT 24.913.

“CYJ 56. SKT 24.1115. Also, CY] 57. SKT 24.1137.

27 o~

The character for ’boil’ [peng = ] resembles that for
‘non—obstruction’ [heng 1.

* NST 36.580. Pin & is a matter of feudal lords sending emissaries
to pay their respects and bear gifts to their Son of 77an.

Cf. YL W5ALH : 52 = A ANEE, T mkth, RIS SO, P AR R
R R AL T p. 393.

CCQZZ 9.19. SKT 32.978.1 (F&4x) MM (B ARSI ANEE S /5 | The Duke
of Xiang bestowed upon Xun Yan a roll of brocade with assorted A7 (ceremonial
objects, flat and circular with round holes in their centers, also as signs of rank)
as well as (four) horses.

7L k2 B RATN. Xiang & means to bear gifts. A< H K[
(&) Jrt Ak (2B T igad R () B2 3 AR, 1989, pp. 350-51. Here Sorai
is concerned with the written characters and their pronunciations.

“CLJ 9. SKT 27.327. passim.

* NST 36.580-81. The feudal lords all sent their emissaries with gifts
to the Son of 77an.

'BLY 10.5. SKT 1.221.Z=4LHF & {4 His visage changing color as if
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trembling at the gravity of the /.

* This entire discussion seems to be based on combinations formed

from Japanese pronunciations of Chinese characters, though this approach is

inconsistent with Sorai’s position in his Gakusoku[ “#HI]J]. Modern Chinese

pronunciation does not support this discussion. In fact, in contemporary Chinese

the character H is pronounced zhen, not zheng, and the pronunciation, xeng,

is a strange anomaly.

NST 36.580. i.e. the first element of xu [§F] and the last element of
liang (] together make xiang.

YL AL - BEAL T B R A ok TR | AR 7 KR DA AL ) If the
same and sharing the same pronunciation it becomes impossible to distinguish
them.

* j.e. the first element of xu [ZF] and the last element of geng [B¥]
together make xeng.

* Cf note 32.

“NST 36.580. Cf£ note 28.

* The following is the interpretation of these passages by Imai
Uzaburou. CYJ 14. SKT 23.362-63. The Son of 77an entertains the dukes. CY]J
17. SKT 23.403-405. King Wen entertains the gods of the Western mountain.

NST 36.580-81. In the view of the editor, Nishida Taichiro, however,
Sorai’s attempt to equate offerings by dukes to the Son of 7ian with kings’
offerings (as by King (Wen) to the Western mountain is forced. Perhaps, says
Nishida, he meant to the gods of the Western mountain, but the ancient texts do
not support such an interpretation nor does the sentence seem able to bear its
weight.

"BLY 4.16. SKT. 1.98. Also ¢ OSBD y7 3% 4.

“BLY 4. 12. SKT 1.95.

“BLY 14.13. SKT 1.312.
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" CHSJ 29. SKT 26.363.

Cf the use of yong i CCQZZ 10.17. SKT 33.1452. [R5 H 1 (The
Diao family) greatly improved everyday utensils.

“BLY 1.15. SKT 1.8. T#R#=HH M H|H SR If a carpenter
wants to a good job, he must sharpen his tools first.

L7 36. SKT 7.69.[[EZF]2s. RAlLIR A JA country’s tools (tools
to be used for governing a country well) must not be shown to men.

*CYJ 22. SKT 23.462.

" CYJ 5. SKT 23.230-31.

" CYJ 1. SKT 23.113.THI#y ) LI | (The junzi will) benefit all
things and thereby have them conform to y7.

" CY) BEHR TR 2R LU R i@, BoiE DUFI K R The
invention of boats and oars made the crossing of rivers and transporting of goods
to distant places possible benefiting all under 77an.[5#& (F) J85 A H YRS
EHEtE, 1974, p. 382. (BHUEILKFR10).

" CYJ.1. SKT 23.113.

" Cf OSBM zhong/vong/he/zhong " EFIE 3. T FLEARFN |

" CY] HEHE L.

Y CYJ] BEHr . The term weiwel appears in COSJ (J<HE) 235. %
AT F ] In NS 12.262 Kanaya Osamu interprets this passage as follows: “In
order for the realm to achieve what it most strives after, divination is the most
effective means.”

*CYJ 1. SKT 23.94. passim.[#z, 76 7 H & )

*CYJ 32. SKT 24.668. NST 36.581.

BLY 13.22. SKT. 1.298. In reference to this Confucius says that it
would have been better not to have carried out the divination in the first place.
In the same passage Confucius comments! A 51 E.22]. SKT translates this as

meaning: “It does not take divination to know this.”
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Cf OSRC. OSZA 4.3b.178 and 528. Sorai interprets the entire
passage to mean: “If in consulting divination one receives an auspicious omen
but desists from pursuing it to the very end, one will suffer dishonor. It would
have been better not to have carried out the divination in the first place.”

" Cf note 60. Changing the shape of the hexagram in order to
interpret it means regret and not doing so means zheng H.

T OY] BEHA TIERIFE, HBE L, Rtz E, AfiEd, B2
B, HHAEN., K T2 8, HRk—F M ]In matters of ill or good luck (divination)
he who is zheng will win. In the dao of 7ian and earth zheng illuminates. The
dao of sun and moon zheng clarifies. All that changes under 77an boils down to
zheng in the end.[ 5% (F) JEAA R ER S, SE5E4E, 1974, p. 373. (&L
K%10).

" BLY 15.36. SKT 1.359.[F+ SR The junzi is zheng, but
he is not obstinate.

7S) 22.4. SKT 89.288. ' A H —H HARE “KIA zhong
(faithful) retainer does not serve two masters. A zheng (virtuous) woman does
not marry a second husband.

P CYJ 7. SKT 23.259.THlI, S, H, B, RELURTE, WILATER

Shi is an army division and zheng B is zheng 1E (just). A just leader of an
army division can be a king.
" je. the broken yin [& lines which are considered even fall in the
second, fourth, and sixth positions while the solid yang [% lines which are
considered odd fall in the first, third, and fifth positions, counting from the
bottom of the hexagram.

*CYJ 1. SKT 23.130.

CYJ 1. SKT 23.113. Cf OSBD 24 for the meaning of gian ¥%. Lidin,
p. 116.
* Cf note 5.



